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THIS WEEK IN JEWISH
HISTORY

6 Tammuz
Crusaders massacred Jews of
Mehr, 1096.
24 wagonloads of Sifrei
Kodesh burned in Paris, 1242.

7 Tammuz
Ukrainian rioters kill many
Jews, 1919.
Hundreds of Jews of Yurburg,
Lithuania executed by the
Nazis, 1941.

8 Tammuz
Jews expelled from Genoa,
1567.
Pogrom in Bialystok, 1903.

9 Tammuz
Nevuchadnezer’s army
breached the walls of
Jerusalem, 586bce.
Pompey captured Jerusalem
and killed 12,000 Jews, 63bce.

10 Tammuz
Tzidkiyahu HaMelech was
captured by the Babylonians,
586bce.
Fast observed by the Jewish
community of Frankfort on
the Maine to mark the escape
of the Jewish quarter from a
major fire, 1720.

11 Tammuz
Purim of Tammuz for Jews of
Algiers to mark their escape
from attack by the Spanish
army, 1774.

12 Tammuz
Yahrzeit of the Baal HaTurim,
1340.
Yahrzeit of Rabbi Elchanan
Wasserman, HY”D, 1941.
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In Parshas Chukas we come across the Mei Meriva episode, where
Moshe and Aharon were commanded to bring forth water from a
rock by speaking to the rock. What happened was that Moshe
caused the water to flow by hitting the rock twice. Hashem
punished Moshe and Aharon by not allowing them to enter Eretz
Yisrael. Perhaps the most common explanation of the mistake
they made is that Hashem had commanded them to speak to the
rock, and instead Moshe hit it with his staff (Rashi).

A thought to understand this a bit deeper: The be’er (the well)
represents the livelihood of a person. Hashem explicitly asked
them to speak to the rock. Had they done so, they would have
demonstrated that it is not our physical investments that bring
the blessing of Parnassa, rather, it is heeding the word of Hashem.
We do, of course, work to put bread on the table. But that’s with
the recognition that Hashem decides how successful we will be.
Perhaps the command to speak to the rock while holding the staff
in hand was to demonstrate this very point; the staff represents
the efforts of man, which must be done, but only with the
recognition that the main thing is the trust in Hashem and
following His Torah. By Moshe hitting the rock, the Yidden saw a
physical act that caused their needs to be met.

A story is told that a Chassid came to the Tchortkover Rebbe to
take leave of him. He had bought a ticket on an ocean liner to sail
to America in search of a better financial future. The Rebbe
responded by saying, ‘Send regards to the American god!’. His
message was that the same G-d that you think will provide for you
in America has the ability to help you here in Europe. He does not
need your extraordinary effort of moving continents to sustain
you and your family. The Chassid took his Rebbe’s rebuke to heart
and did not go to America. (It so happened that the ship he was
meant to sail on was none other than the Titanic!)

EFFORT AND BELIEF
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ZOS CHUKAS HATORAH: REMEMBERING
THE BURNING OF THE TALMUD

Jews are  a l l  too fami l iar  wi th the  burning of  our  holy  books.  As recent ly  as  the  Nazis  or

as  far  back as  Ant iochus[1]  we have suffered the t rag ic  desecrat ion of  our  holy  books.

The destr uct ion of  books of ten doesn’t  s top there.  They are  a  warning of  darker  th ings

to come.  "Where they burn books,  they  wi l l  u l t imate ly  burn people  as  wel l . " [2 ]

This  Fr iday,  Erev Shabbos Chukas  commemorates  what  was  perhaps the  largest  and most

consequent ia l  book burning in  Jewish h is tor y.  On 17 June 1242,  in  the  month of  Tammuz

5002[3] ,  twenty-four  wagonloads  of  manuscr ipts,  cons is t ing pr imar i ly  of  copies  of  the

Talmud and i t s  commentar ies,  were  publ ic ly  burnt  in  Par is.  The burning was  car r ied out

by Dominican fr iars  under  the  author i ty  of  King Louis  IX of  France and fo l lowed a

lengthy campaign aga inst  the  Talmud that  had begun severa l  years  ear l ier.

Nicholas Donin

Nicholas  Donin ,  a  Jew from La Rochel le ,  had s tudied in  the  Yeshiva  of  R.  Yechie l  of

Par is.  After  express ing v iews that  re jected the author i ty  of  the  Ora l  Law,  he was  expel led

from the inst i tut ion and excommunicated .  He la ter  conver ted to Chr is t ian i ty  and entered

the Franciscan Order.  

In  1238 Donin presented Pope Gregor y  IX with a  for mal  denunciat ion of  the  Jews and,

in  par t icu lar,  of  the  Talmud.  He set  out  th i r ty- f ive  ar t ic les  of  accusat ions,  a l leg ing that

the Talmud conta ined passages  b lasphemous toward Chr is t ian i ty  and that  i t  encouraged

host i l i ty  toward Chr is t ians. [4 ]  He concluded that  as  the  Talmud was the  reason why the

Jews s tubbornly  refused to accept  Chr is t ian i ty,  i t s  e l iminat ion would lead to the i r

convers ion.

Papal  Decree

In 1239,  Pope Gregor y  IX responded to Donin’s  accusat ions  by i ssu ing a  papa l  decree  to

the k ings  of  France,  England,  Cast i le ,  Aragon and Por tuga l .  The decree  ordered the

conf iscat ion of  Jewish books throughout  the i r  rea lms.  The pope instr ucted “that  on the

f i rs t  Saturday of  the  coming Lent  … whi le  the  Jews are  g athered in  the  synagogues  you

sha l l  by  your  order  se ize  a l l  the  books of  the  Jews who l ive  in  your  d is t r ic ts  and have

 

[1 ]  1 Mac cabe e s  1 :56–57:  dur ing the persecut ions  of  Ant iochus,  the  author i t ies  “tore  up and burnt

 wi th f i re”  the  Torah scrol l s  found in  the i r  possess ion.

[2 ]  Heinr ich Heine,  Almansor  (1821) :  "Dor t ,  wo man Bücher  verbrennt ,  verbrennt  man am Ende auch

Menschen"

[3]  The contemporar y  Lat in  sources  date  the  burning to 17 June 1242 ( Ju l ian ca lendar) .  Hebrew

accounts  genera l ly  p lace  the  event  in  the  month of  Tammuz 5002,  though the prec ise  day  var ies  as

modern convers ions  between Ju l ian and Hebrew ca lendars  y ie ld  s l ight ly  d i f ferent  resu l ts  depending on

the model  used.  See  note  23 .

[4 ]  He c la imed that  Jews were  per mit ted to  k i l l  non-Jews and break the i r  promises  to  them.  He sa id

that  Jews be l ieved Mar y to  have been a  common woman of  i l l  repute.  Fur ther more,  according to h im,

the Talmud conta ined ‘odd  and  obs c en e  f o lk l o r e ’ .



DO YOU WANT TO HELP US MAINTAIN THIS PROJECT AND HELP BRING MORE TORAH TO OUR CITY OR MAKE A DONATION LEILUI NESHAMAH:
STICHTING JESHIVE AMSTERDAM (ANBI)

IBAN: NL57 ABNA 0515 3199 88
BIC: ABNANL2A

these  books carefu l ly  guarded in  the  possess ion of  the  Dominican and Franciscan

Fr iars." [5 ]

The only  monarch to comply  wi th the  papa l  order  was  Louis  IX of  France.  On the

des ignated day,  thousands[6]  of  handwri t ten Talmudic  manuscr ipts  were  conf iscated and

placed in  the  custody of  the  Dominican fr iars.  The papa l  order  was  for  books conta in ing

heresy  “to be summari ly  burnt .” [7]  Louis  IX,  however,  dec ided to hold a  publ ic

d isputat ion in  Par is,  in  which France ’s  leading rabbin ic  author i t ies  would defend the

Talmud aga inst  Donin’s  accusat ions.  

The Disputat ion

The t r ia l  took p lace  in  June,  1240,  in  Par is  and las ted for  severa l  days.  On the Chr is t ian

s ide,  Nicholas  Donin presented the accusat ions  under  roya l  author i ty.  The Jewish defence

was led by R.  Yechie l  of  Par is  a longs ide  R.  Moshe of  Coucy, [8 ]  R.  Yehuda of  Melun and

R.  Shmuel  ben Shlomo of  Fa la i se. [9 ]

The d isputat ion centred on the th i r ty- f ive  charges  brought  by Donin aga inst  the  Talmud.

He focused on passages  that  he  a l leged were  b lasphemous towards  Chr is t ian i ty,  a t tacked

Chr is t ians  and obscene fo lk  s tor ies.  Beyond spec i f ic  textua l  a l legat ions,  Donin argued

that  the  Talmud had come to funct ion as  a  lega l  sys tem in i t s  own r ight ,  superseding the

author i ty  of  the  Old Testament  and thereby prevented the Jews from accept ing

Chr is t ian i ty.  

R.  Yechie l  and h is  co l leagues  faced a  d i f f icu l t  task .  They had to defend a  vast  and

complex text  before  an audience large ly  unfami l iar  wi th i t s  l anguage,  methods and

his tor ica l  context .  They argued that  the  major i ty  of  the  passages  c i ted by Donin had

been misunderstood or  mis ident i f ied .  Regarding passages  that  were  sa id  to  conta in

derogator y  references  to  Jesus  of  Nazareth ,  R.  Yechie l  mainta ined they refer red to

dif ferent  indiv idua ls, [10]  remarking that  “not  ever y  Louis  born in  France i s  k ing.”  Where

passages  appeared cr i t ica l  of  non-Jews,  the  rabbis  sa id  that  they  refer red to idolaters  of

ant iqui ty  ra ther  than contemporar y  Chr is t ians.

[5 ]  See  S.  Grayze l ,  The  Chur ch  and  th e  Jews  in  th e  XIII th  c en tur y ,  240-243.

[6 ]  Vikuach  Rabbe inu  Ye ch i e l  mi -Par i s  (p.  3)  refers  to  the  conf iscat ion and subsequent  burning of

approximate ly  1200 manuscr ipts.  See  Shu”t  Menachem Mei sh i v  (vol .  2 ,  p.  262 ,  62 ;  par t  of  the  sefer  Tz iyon

L’Menachem )  who c i tes  that  approximate ly  12 ,000 indiv idua l  volumes were  burnt .

[7 ]  Quoted in  Chazan,  Chur ch ,  S ta t e ,  and  Jew ,  pp.  92–94.

[8 ]  R.  Moshe was  a  s tudent  of  R.  Yehudah haChass id .  He was  a l so known as  Moshe miKots i  and was  an

exper t  on Halacha who authored one of  the  f i rs t  codif icat ions  of  Law in  h is  Se f e r  Mi tzvo s  haGado l  (or

SeMaG ) .

[9 ]  R.  Shmuel  i s  known by h is  French name,  S i r  More l ,  by  which he i s  somet imes refer red to in

rabbin ica l  l i tera ture.  See  Morde cha i  on Chul in  680 and Or Zarua  on Chul in  453 .  He was  a l so the  author  of

the s imanim of  the  Seder,  Kade i sh  Ur cha tz .  See  Pnine i  ShaDaL  p.  149

[10]  According to the  Se f e r  Vikuach  (pp.  15-17)  Rabbi  Yechie l  assumed the poss ib i l i ty  of  the  ex is tence

of  the  four  fo l lowing Jesus ' s :

1 .  The pupi l  of  R.  Yoshua ben Perahya (Sotah 47a) .  2 .  The contemporar y  of  Ti tus,  who to ld  h is  nephew

that  he  was  be ing boi led in  hot  excrements  for  having mocked at  the  words  of  the  sages  (Git in  56b-

57a) .  3 .  The son of  Mir iam,  the  ha i r-dresser  (Sanhedr in  67a) .  4 .  The Chr is t ian Jesus  who isn’t

ment ioned in  the  Talmud.  
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Our knowledge of  these  exchanges  der ives  pr imar i ly  f rom the Hebrew Vikuach  Rabbe inu

Yech i e l  mi -Par i s  and var ious  Lat in  accounts. [11]  The Vikuach ,  assoc ia ted wi th s tudents  of

R.  Yechie l ,  conta ins  a  number  of  arguments  not  ment ioned in  the  Lat in  accounts.  I t  i s

poss ib le  that  th is  vers ion inc ludes  remarks  that  were  not  made,  but  would have been sa id

had the Jews been free  to  express  themselves. [12]

Despi te  the  effor ts  of  the  Jewish representat ives,  none of  the  arguments  convinced the

cour t .  The outcome of  the  proceedings  was  effect ive ly  deter mined in  advance.  The cour t

i ssued i t s  for mal  judgement  aga inst  the  Talmud,  condemning i t  as  b lasphemous and

heret ica l  and order ing i t s  destr uct ion.

The sentence,  however,  was  not  immediate ly  car r ied out .  One of  the  members  of  the

cour t ,  the  Archbishop of  Sens,  i s  sa id  to  have interceded on behal f  of  the  Jewish

community,  de lay ing the implementat ion of  the  decree.  However,  h is  sudden death two

years  la ter  was  interpreted as  d iv ine  retr ibut ion for  th is  inter vent ion. [13]  Only  then was

the sentence f ina l ly  executed.  On 17 June,  1242,  twenty-four  wagonloads  of  manuscr ipts

were  publ ic ly  burnt  in  Par is  before  a  large  g ather ing. [14]

Response to Tragedy

I t  i s  d i f f icu l t  to  oversta te  the  sca le  of  the  loss.  In  the  age  before  the  pr int ing press,  each

manuscr ipt  was  the  product  of  manual  copying.  Among the works  destroyed were

commentar ies  of  the  Ba ’a le i  Tosafos  and the works  of  hundreds  of  years  of  French

Tosaf is ts.  The French Yeshivos  were  suddenly  depr ived of  the  texts  around which the i r

learn ing revolved.  

Despi te  the  profound loss,  French Jewish learn ing showed remarkable  res i l i ence.  Even

without  any manuscr ipts  to  s tudy from,  the  Yeshiva  of  R.  Yechie l  of  Par is  remained open

and R.  Yechie l  i s  sa id  to  have taught  h is  300 s tudents  f rom memor y. [15]  In the  af ter math

of  the  burning ,  see ing that  the  lack of  texts  could lead to Halacha be ing forgotten ,  R.

Moshe of  Coucy authored h is  monumenta l  work ,  Se f e r  Mi tzvo s  HaGado l  (SeMaG),  one of

the major  ha lachic  works  of  the  th i r teenth-centur y.

Perhaps the  most  endur ing memoria l  to  the  t ragedy i s  the  k inah composed by R.  Meir  of

Rothenburg ,  ( the  Maharam) Sha 'a l i  Se r u fah  Ba-Esh ,  which cont inues  to  be rec i ted on

Tishah B'Av to th is  day.  R.  Meir,  who was  a  s tudent  of  R.  Yechie l  of  Par is,  i s  sa id  to

have wi tnessed the burning i t se l f .  In  the  k inah he descr ibes  h is  immense g r ief ,  “my tears

for med a  r iver  that  reached to the  S ina i  deser t  … Is  there  another  Torah to replace  the

Torah which you have taken from us?”

[11]  Lat in  mater ia l  re la t ing to  the  d isputat ion sur v ives  in  papa l  cor respondence and records  of  Pope

Gregor y  IX,  as  wel l  as  the  Extra c t i on e s  d e  Ta lmud ,  a  Lat in  antholog y of  Ta lmudic  passages  compi led in

the wake of  the  Par is  controversy.  Fur ther  re levant  mater ia l  i s  preser ved in  Revue  d e s  Étude s  Ju i v e s ,

which publ i shes  the  Lat in  d isputat ion records  f rom medieva l  manuscr ipts.

[12]  Al ternat ive ly,  these  were  omit ted from the Lat in  accounts.

[13]  Vikuach  p.  8

[14]  The burning l ike ly  took p lace  a t  P lace  de Grève,  the  c i ty ’s  pr inc ipa l  s i te  of  publ ic  execut ions.  See

Chazan,  Chur ch ,  S ta t e ,  and  Jew in  th e  Midd l e  Age s  pp.  229–233 and Enc yc l opaed ia  Juda i ca ,  “Talmud,  Burning

of.”

[15]  Heinr ich Graetz ,  Gesch i ch t e  d e r  Juden ,  vo l .  7 ,  ch .  4 ;  Zev Yavetz ,  To ldo s  Yi s ra e l ,  vo l .  12 ,  pp.  111-112
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He compares  the  burning of  the  Talmud to the destruct ion of  the  Temple .  The k inah

moves f rom lamentat ion to consolat ion and concludes  wi th a  prayer  for  the  redempt ion.

The Rambam Controversy

The t ragedy of  1242 a lso became inter twined wi th another  controversy  that  had shaken

the Jewish wor ld  only  a  few years  ear l ier :  the  d ispute  surrounding the wr i t ings  of  the

Rambam. Many great  scholars  d isagreed wi th the  phi losophica l  wr i t ings  of  the  Rambam,

part icu lar ly  in  h is  Moreh  Nevuch im  and Se f e r  HaMada .  In  Provence and Cata lonia ,

opponents  of  the  Rambam’s  works  went  so far  as  to  appea l  to  the  Dominican Order  who

subsequent ly  dec lared the Rambam’s  wr i t ings  heret ica l .  This  led to  the  publ ic  burning of

copies  of  h is  works .

R.  Hi l le l  of  Verona ,  a  s tudent  of  Rabbeinu Yonah,  wrote  a  le t ter  connect ing the burning

of  the  Talmud and the burning of  the  Rambam’s  works . [16]  He wr i tes  that  “G-d looked

down from the heavens and avenged the Rambam’s  honour” ,  in  the  very  p lace  where  the

Rambam’s  works  had been burnt ,  only  forty  days  la ter  the  Talmud was burnt  and the

ashes  of  the  two became mingled . [17]

The le t ter  fur ther  descr ibes  when Rabbeinu Yonah,  one of  the  leading f igures  in  the

oppos i t ion to the  Rambam's  wr i t ings ,  learnt  of  the  burnings  in  Par is ,  he  publ ic ly

renounced his  former  pos i t ion and vowed to t rave l  to  the  Rambam’s  grave to  seek

forg iveness . [18]

Fast  day:  Zos Chukas HaTorah 

Beyond the immediate  gr ief  and at tempts  to  understand i t s  meaning ,  the  memory of  the

tragedy became embedded in  the  Jewish ca lendar .  The Magen  Avraham [19]  quotes  “cer ta in

wr i t ings”[20]  which s ta te  that  i t  i s  “f i t t ing for  every  Jew to cry  over  the  burning of  the

Torah”.  He then wr i tes  in  the  name of  the  Se f e r  Tanya [21]  of  a  custom among “se lect

indiv idua ls”  to  fas t  on Erev Shabbos Chukas  in  commemorat ion of  the  twenty  

[16]  Taam Zeke in im  pp.  71-73 ;  Chemdah Genuzah  p .  18 .  

[17]  This  par t icu lar  c la im is  regarded by some scholars  as  apocryphal ,  s ince  the  burning of  the

Rambam’s  works  i s  genera l ly  he ld  to  have taken p lace  in  Montpel l ier  ra ther  than Par is ,  and

approximate ly  a  decade before  the  burning of  the  Talmud.  See  H.  Graetz ,  Gesch i ch t e  d e r  Juden ,  vo l .  7 ,  ch .

4 ;  Yossef  Schwartz ,  “Author i ty ,  Control ,  and Conf l ic t  in  Thir teenth-Century  Par is ,”  p .  103.  See

however ,  S .C Kook,  Kirya t  Se f e r  p .  160 who suggests  that  a  second burning of  the  Rambam’s  works  took

place  in  Par is  in  1242,  thereby render ing p laus ib le  that  the  ashes  of  the  two burnings  became mingled .  

[18]  R.  Hi l le l  a l so wr i tes  that  because  Rabbeinu Yonah fa i led to  fu l f i l  h is  vow he d ied suddenly ,

לזכרה“ י  ראו שאינה  .”במיתה   Some suggest  th is  t rag ic  inc ident  was  the  cata lys t  of  Rabbeinu Yonah’s

wr i t ing h is  magnum opus ,  ‘Shaar e i  Te shuva ’

[19]  O.C.  580:9

[20]Shaar  HaKavanos  of  R.  Chaim Vita l ,  Drushe i  T ikkun Chatzo s  1 ;  Pr i  Ei tz  Cha im,  Shaar  Tikkun Chatzo s

ch.3 .  See  Mishna  Berura  (Oz V’Hadar  ed i t ion)  O.C.  580:16

[21]  The Tanya  Rabbas i  i s  an ear ly  ha lachic  work wr i t ten anonymously  by  a  Rishon .  See  the  Mossad Rav

Kook edi t ion who ident i fy  the  author  as  Rav Ye ch i e l  b en  Rav  Yekus i e l  of  Rome.
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wagonloads[22]  of  Ta lmud that  were  burnt  in  Par is .  

The reason that  th is  fas t  was  des ignated wi thout  a  spec i f ic  date [23]  i s  due to  a

remarkable  she ’e las  cha lom that  took p lace .  The rabbis  a t  the  t ime,  s t ruggl ing to

understand the magni tude of  the  t ragedy ,  sought  a  heavenly  explanat ion by way of  a

dream.  The response they rece ived was  ‘Da Geze i ra s  Oray sa ’ .  This  i s  the  Aramaic

trans la t ion of  the  opening words  of  Parshas  Chukas ,  “Zos  Chukas  HaTorah”.  Based on

this  dream the rabbis  understood that  the  s igni f icance of  the  burning lay  not  in  the  date

on which i t  occurred but  in  i t s  assoc ia t ion wi th Parshas  Chukas . [24]

Aftermath

Jewish l i fe  in  France was  undoubtedly  s igni f icant ly  impacted by th is  decree .  The loss  of

so many texts  had severe ly  af fected the i r  ab i l i ty  not  only  to  s tudy the Torah but  a l so to

fol low Halacha .  But ,  as  so many before  and af ter  them,  they responded wi th res i l i ence .

R.  Yechie l  cont inued teaching in  h is  yeshiva ,  and the SeMaG  was  wr i t ten as  a  response to

the burning .  Unfortunate ly ,  in  1306 the Jews were  expel led f rom France ,  br ing ing an end

to th is  remarkable  chapter  in  French Ashkenaz i  h is tory . [25]

The Church,  too,  sh i f ted i t s  approach.  Whi ls t  other  burnings  of  the  Talmud took p lace

af ter  th is , [26]  Pope Innocent  IV -  who became pont i f f  in  1243 -  ru led that  the  Talmud

should be corrected rather  than outr ight  banned,  making i t  poss ib le  to  censor  offens ive

passages  whi le  Jews were  able  to  cont inue s tudy ing the work .

[22]  See  Biur e i  Mahar sha”h  (on the Tanya  Rabbas i )  who notes  that  there  was  l ike ly  a  pr int ing error  in  the

Magen  Avraham .  In  the  or ig ina l  source  he i s  quot ing i t  s ta tes  twenty-four  wagonloads ,  ra ther  than

twenty .  The Kore i  HaDoro s  (pp.  23a–b)  wr i tes  that  twenty-one wagonloads  were  burnt .  

Interest ing ly ,  he  dates  the  burning to 5066/1306,  immediate ly  preceding the expuls ion of  the  Jews from

France in  the  same year .  He notes  that  i t  i s  unl ike ly  that  the  burning took p lace  ear l ier ,  as  i t  i s  d i f f icu l t

to  understand how the Jewish community  could have surv ived for  some s ixty  years  wi thout  any texts .

[23]  See  Perushe i  HaTorah  L’Rab i  Cha im Pa l t i e l ,  Introduct ion to Parashas  Chukas ,  p .  527 who wr i tes  that

the custom in France was  to  fas t  on the s ixth of  Tammuz,  as  that  was  the  date of the  burning

[24]  See  Shibo l e i  Hal eke t  (263 ,  Ha’arugah  HaTish i ’ i s  Sed e r  Taan i s ,  Din  Arba  Tzomos ) ,  who a lso ment ions

th is  dream.  In h is  vers ion,  the  response was  ‘V ’ da  Geze i ra s  Oray sa ’ .  Accordingly ,  the  rabbis  understood

the response to  mean that  the  s ixth day (Yom Vav )  of  Parashas  Chukas  was  spec i f ica l ly  the  day  of  the

g ez e i ra .

[25]  See  note  23

[26]  Other  notable  medieva l  and ear ly  modern burnings  of  the  Talmud inc lude :  the  Bologna burning of

1322,  the  burning in  Rome in  the  1550s ,  and la ter  conf iscat ions  in  Spa in in  the  ear ly  15th century

surrounding the Disputat ion of  Tortosa  (1413–1414) .
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	EFFORT AND BELIEF
	In Parshas Chukas we come across the Mei Meriva episode, where Moshe and Aharon were commanded to bring forth water from a rock by speaking to the rock. What happened was that Moshe caused the water to flow by hitting the rock twice. Hashem punished Moshe and Aharon by not allowing them to enter Eretz Yisrael. Perhaps the most common explanation of the mistake they made is that Hashem had commanded them to speak to the rock, and instead Moshe hit it with his staff (Rashi).
	A thought to understand this a bit deeper: The be’er (the well) represents the livelihood of a person. Hashem explicitly asked them to speak to the rock. Had they done so, they would have demonstrated that it is not our physical investments that bring the blessing of Parnassa, rather, it is heeding the word of Hashem. We do, of course, work to put bread on the table. But that’s with the recognition that Hashem decides how successful we will be. Perhaps the command to speak to the rock while holding the staff in hand was to demonstrate this very point; the staff represents the efforts of man, which must be done, but only with the recognition that the main thing is the trust in Hashem and following His Torah. By Moshe hitting the rock, the Yidden saw a physical act that caused their needs to be met.
	A story is told that a Chassid came to the Tchortkover Rebbe to take leave of him. He had bought a ticket on an ocean liner to sail to America in search of a better financial future. The Rebbe responded by saying, ‘Send regards to the American god!’. His message was that the same G-d that you think will provide for you in America has the ability to help you here in Europe. He does not need your extraordinary effort of moving continents to sustain you and your family. The Chassid took his Rebbe’s rebuke to heart and did not go to America. (It so happened that the ship he was meant to sail on was none other than the Titanic!)


